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THE BHAGAVAT:

Its Philosophy, Its Ethics and
Its Theology.

GENTLEMEN,

We love to read a book which we
never read before We are anxious to
gather whatever information 1s contain-.
ed m 1t and with such acquirement our’
curiosity stops This mode of study
prevails amongst a great number of
readers, who are great men in their
own estimation as well as 1n the estr-
mation of those, who are of their own
stamp. In fact, most readers are mere
repositories of facts and statements
made by other people. But this 1s not
study. The student 1s to read the facts
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with a view to create, and not with the
object of fruitless retention Students
like satellites should reflect whatever
light they receive from authors and not
imprison the facts and thoughts just as
the Magistrates imprison the convicts
m the jail! Thought 1s progressive.
The author's thought must have pro-
gress m the reader in the shape of
correction or development. He 1s the
best critic, who can show the further
development of an old thought; but a
mere denouncer 1s the enemy of
progress and consequently of Nature.
“ Begin anew,’’ says the critic, because
the old masonry does not answer at
present. Let the old author be buried
because his time 1s gone. These are
shallow expressions. Progress certain.
ty 1s the law of nature and there must
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be corrections and developments with
the progress of time. But progress
means going further or rising higher.
Now, if we are to follow our foolish
critic, we are to go back to our former
terminus and make a new race, and
when we have run half the race,
another critic of his stamp will cry
out- ‘ Begin anew, because the wrong
road has been taken!” In this way our
stupid critics will never allow us to go
over the whole road and see what is 1n
the other terminus Thus the shallow
critic and the fruitless reader are the
two great enemies of progress We
must shun them

The true critic, on the other hand,
advises us to preserve what we have
already obtamned, and to adjust our
race from that point where we have
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armived m the heat of our progress.
He will never advise us to go back
to the point whence we started, as he
fully knows that 1n that case there
will be a fruitless loss of our valuable
time and labour. He will direct the
adjustment of the angle of the race at
the pownt where we are. This is also
the characteristic of the useful student.
He will read an old author and will
find out his exact position in the
progress of thought He will never
propose to burn the book on the
ground that 1t contains thoughts which
are useless No thought is useless.
Thoughts are means by which we
attain our objects The reader, who
denounces a bad thought, does not
know that a bad road is even capable
of improvement and conversion into

!
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a cond one Onc thoueht v a road
lcadiag 4o anothar Thus the reader
will fad i one thoueh! wlhadh s
the ebjoct todav will b the maans
o1t urthar objocttoamorran Toocahts
will nocesmandy continue o be an
endless seres of means and abgats in
the progiess of humendty The wreat
rdformeors wall aleass assert that thag
have come out notl o desfrov the old
Law, but to fudud e Valialy Vyvas,
Plato, Josus, Mahomed, Confucus and
Chutanya Mahaprabhu assert the fact
cither enpressly or by thar conduct.
The BLhagarat bhe all rdhgious
vworks and philosophical portormances
and v rifings of gro men has suftered
from the imprudent conduct of uscless
readers and stuprd crifics The for-
ncr have done so much mjury {o the
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work that they have surpassed the
latter in thewr evil conseguence.
Men of brilliant thoughts have passed
by the work in quest of truth and
philosophy, but the prejudice which
they imbibed from 1its useless readers
and their conduct, prevented them
from making a candid investigation.
Not to say of other people, the great
genius of Raja Ram Mohan Roy, the
founder of the sect of Brahmoism, did
not think 1t worth his while to study
this ornament of the religious library.
He crossed the gate of the Vedanla,
as set up by the Mayavada construc-
tion of the designing Shankaracharya,
the chosen enemy of the Jains, and
chalked his way out to the umitarian
form of the Christian faith, converted
into an Indian appearance. Ram

6
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Mohan Roy was an able man. He
could not be satisfied with the theory
of illusion contained in the Maya-
vada philosophy of Shankar. His
heart was full of love to Nature.
He saw through the eye of his mind
that he could not believe 1n his identity
with God He ran furious from the
bounds of Shankar to those of the
Kosan There even he was not satis-
fied He then studied the pre-emi-
nently beautiful precepts and history of
Jesus, first 1 the English translations
and at last in the original Greek, and
took shelter under the holy banners of
the Jewish Reformer, But Ram
Mohan Roy was also a patriot He
wanted fo reform his country in the
same way as he reformed himself He
knew 1t fully that truth does not

1
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belong exclusively to any individual
man or tfo any nation or particular
racc. It belongs to God, and man
whether 1n the Poles or on the
Equator, has a right to claim 1t as the
property of his Father. On these
grounds he claimed the truths incul-
caled by the Western Saviour as also
the propeity of himself and his
countrymen, and thus he established
the Samaja of the Brahmos indepen-
dently of what was i his own country
i the Beautiful Bhagavat * His
noble deeds will certainly procure
him a high position in the history of
reformers But then, to speak the

* This 1s gatbered from what Ram Moban Roy told
the public in the prefaces to the three dissertations,
which he wrote about the precepts of Jesus as compiled
by him from the Gospels and 1n answer to Dr Marsha
man, the Serampore Missionary

8
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truth, he would have done more if he
had commenced his work of reforma-
tion from the point where the Ilast
reformer in India left it It 1s not our
business to go further on this subject
Suffice 1t to say, that the Blagavat
did not attract the genws of Ram
Mohan Roy  His thought, mighty
though 1t was, unfortunately branched
like the Ranigunj line of the Railway,
from the barren station of Shankara-
charya, and did not attempt to be an
extension from the Delh1 Terminus of
the great Bliagavat expounder of
Nadia We do not doubt that the
progress of time will correct the error,
and by a further extension the branch
line will lose itself somewhere 1n the
mam lmme of progress We expect
these attempts 1n an abler reformer of

9
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the followers of Ram Mohan Roy.

The Blhagavat has suffered alike
from shallow critics both Indian and
outlandish. That book has been accur-
sed and denounced by a great number
of our young countrymen, who have
scarcely read its contents and pondered
over the philosophy on which 1t
15 founded. It is owing mostly to
their imbibing an unfounded prejudice
against 1t when they were in school.
The Bliagavat, as a mafter of course,
has been held in derision by those
teachers, who are generally of an
infertor mind and intellect. This pre-
judice is not easiy shaken when the
student grows up unless he candidly
studies the book and ruminates on the
doctrines of Vaishnavism. We are
ourselves witness of the fact. When

10
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we were 1n the college, reading the
philosophical works of the West and
exchanging thoughts with the thinkers
of the day, we had a real hatred towards
the Bhagavat That great work looked
like a repository of wicked and stupid
ideas, scarcely adapted to the nine-
teenth century, and we hated to hear
any arguments 1 its favour With us
then a volume of Channing, Parker,
Emerson or Newman had more weight
than the whole lots of the Vaishnav
works. Greedily we poured over the
various commentations of the Holy
Bible and of the labours of the Tattwa
Bodhint Sabha, containing extracts
from the Upanishads and the Vedanta,
but no work of the Vaishnavs had any
favour with us  But when we advanc-
ed 1n age and our religious sentiment

11



The Bhagavat, Its Philosophy,

recctved development, we turned out 1n
amanner Unitarian in our belief and
prayed as Jesus prayed in the Garden.
Accidentally, we fell i with a work
about the Great Chaitanya, and on
reading 1t with some attention in order
to settle the historical position of that
Mighty Gemwus of Nadia, we had the
opportunity of gathering bhis expla-
nations of Bhagavat, giwen to the
wrangling Vedanust of the Benares
School. The accidental study created
1n us a love for all the works which we
find aboutl our Eastern Saviour We
gathered with difficulties the famous
Kuichas i Sanskrit, written by the
disciples of Chaitanya The expla-
nations that we got of the Bhagavat
from these sources, were of such a
charmmg character that we procured

12
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a copy of the Blagavat complete
and studied 1ts texts (difficult of
course to those who are not tramned
up 1n philosophical thoughts) with the
assistance of the famous commentaries
of Shreedhar Swami From such study
it is that we have at least gathered the
real doctrines of the Vaishnavs. Oh'!
What a trouble to get rid of prejudices
gathered 1n unripe years'!

As far as we can understand, no
enemy of Vaishnavism will find any
beauty in the Bliagavat. The true
critic 1s a generous judge, void of
prejudices and party-spirit. One, who
1s at heart the follower of Mohamad
will certainly find the doctrines of the
New Testament to be a forgery by the
fallen angel A Trimitarian Christian,
on the other hand, will denounce the

18
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precepts of Mohamad as those of an
ambitious reformer. The reason simply
is, that the critic should be of the same
disposition of mind as that of the
author, whose merits he is required to
judge. Thoughts have different ways.
One, who 1s trained up 1n the thoughts
of the Unitarian Society or of the
Vedant of the Benares School, will
scarcely find piety in the faith of the
Vaishnavs. An ignorant Vaishnav, on
the other hand, whose business 1t is to
beg from door to door in the name of
Nityananda will find no piety in the
Christrtan. This is, because the
Vaishnav does not think in the way mn
which the Christian thinks of his own
religion It may be, that both the
Christian and the Vaishnav will utter
the same sentiment, but they will

13
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never stop thar fight with cach other
only because they have arrived at thar
common conclusion by difierent ways
of thoughts. Thus 1t 1s, that a great
deal of ungenerousncess enters mnto the
arguments of the prous Christians when
they pass their mmperfect opinion on
{he religion of the Vaishnavs

Subjects of philosophy and theology
arc like the peaks of large towering
and 1naccessible mountains standing
i the mudst of our planet mviting
atiention and nvestigation  Thinkers
and men of deep speculation take their
obscrvations through the nstruments
of reason and conscilousness  But they
take duferent points when they carry
on thewr work. These pomnts are
positions chalked out by the circum-
stances of their social and philosophical

18
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Iife, dufferent as they are i the
different parfs of the world Plato
looked at the peak of the Spiritual ques-
tion from the West and Vyasa made
the obscrvation from the East, so Con-
fucius did 1t from furiher East, and
Schlegel, Spinoza, Kant and Gocthe
from further West  These observations
were made at different times and by
different means, but the conclusion 1s
all the same 1n as much as the object
of observation was onc and the same.
They all hunted after the Great Spint.
the unconditioned Soul of the Universe.
They could not but get an msight inlo
it. Theiwr words and cxpressions are
different, but their import is the same.
They tried to find out the absolute
religion and their labours were
crowned with success, for God gives

16
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all that He has to His children of they
want to have it It requires a candid,
gencerous, pious and holy heart to fecl
the beautics of ther conclusions.
Party -spint—that  great  cnemy  of
truth—will always baffle the attempt
of the enquirer, who tries to gather
truth from rchgious works of their
nations, and will make him beheve that
absolute truth 1s no where except 1n
his old religious book. What belter
example could be adduced than the
fact that the great philosopher of
Benares will find no truth n the
umversal brotherhood of man and the
common fatherhood of God? The
philosopher, thinking 1n lns oun way
of thought, can never see the beauly of
the Christian faith  The way, 1n which
Christ thought of his own father, was

11
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love absolute and so long as the
philosopher will not adopt that way of
thinking he will ever remain deprived
of the absolute faith preached by the
western Saviour. In a similar manner
the Christian needs adopt the way of
thought which the Vedantist pursued,
before he can love the conclusions of
the philosopher. The critic, therefore,
should have a comprehensive, good,
generous, candid, 1mpartial and a
sympathetic soul

What sort of a thing 1s the Blhagavat,
asks the European gentleman newly
arrtved in India  His companton tells
him with a serene look, that the
Bhagawvat is a book, which his Oriya
bearer daily reads in the evening to a
number of hearers. It confains a
jargon of unintelligible and savage

18
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hterature of those men who paint their
noses with some sort of earth or sandal,
and wear beads all over their bodies
in order to procure salvation for
themselves. Another of his compa-
nions, who has fravelled a little 1n the
interior, would immediately contradict
him and say that the Bhagavat 1s a
Sanskrit work claimed by a sect of
men, the Goswamis, who give Mantras,
like the Popes of Italy, to the common
people of Bengal, and pardon their
sins on payment of gold enough to
defray their social expenses. A third
gentleman will repeat a third expla-
nation. Young Bengal, chained up
English thoughts and ideas, and wholly
ignorant of the Pre-Mohamedan history
of his own country,; will add one more
explanation by saying that the

19
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Bhegavat 1s a book, contamning an
account of the life of Krishna, who was
an ambitious and an mmmoral man !
This is all that he could gather from
his grandmother while yet he did not
go to school ! Thus the Great Bliagavat
ever remains unknown to the foreigners
Iike the clephant of the six blind who
caught hold of the several parts of the
body of the beast! But Truth is eternal
and is never njured but for a wlile by
1gnorance.

The Bliagavat itself tells us what
itis —

Nigama kalpataror galitam

phalam
Sukamukhad amsita drava

samyuntam
Pibata Bhagavatam rasam

alayam

on
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Muliwiaho 1astha bluwt
bhavukal.

“Tt 1s the fruit of the Tree of thought
(Vedas) mined with the nectar of the
speech of Shookdeva. It 1s the temple
of spiritual love! O! Men of Piety!
Drink deep this ncctar of Bhagavat
repeatedly till you are taken from this
mortal frame”

The Garooda Puran says, again —

Giranthoshtadasa sahasi a,
Srimad Bhagavatabindha

Survavedelthasanam saram
saram Samud dhilam

Sarva vedanta saram I, Sii
Bhagavatam ishyate

Tadiasamilatiiptasya  Nanya-
ira syadiatibvachu!.

“The Bhagavat 1s composed of
18,000 Slokas. It contains the best

21
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parts of the Vedas and the Vedanta.
Whoever has tasted its sweet nectar,
will never like to read any other
religious book.”

éEvcry thoughtful reader will certainly
repeat this eulogy. The Bhagavat is
pre-eminently £ Book in India. Once
enter into i1t, and you are transplanted,
as it were, into the spiritual world
where gross matter has no existence
The true follower of the Bhagavat is a
spirttual man who has already cut his
temporary connection with phenomenal
nature, and has made himself the
inhabitant of that region where God
eternally exists and loves. This mighty
work is founded upon inspiration and
its superstructure is upon reflection-
To the common reader it has no
charmus and is full of difficulty We

22
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are, therefore, obliged to study 1t deeply
through the assistance of such great
commentators as Shreedhar Swami
and the Divine Chaitanya and his
contemporary followers.

Now the great preacher of Nadia,
who has been Deified by his talented
followers, tells us that the Bliagavat
is founded upon the four slokas which
Vyasa recewved from Narada, the most
learned of the created beings He tells
us further that Brahma pierced through
the whole universe of matter for years
and years 1n quest of the final cause
of the world but when he failed to
find it abroad, he looked into the
construction of his own spiritual
nature, and there he heard the Uni-

versal Spirit speaking unto him, the
following words —

23
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Jnanam me paramam guhyam,
Yadvijnana Samanvitam

Sarahasyam tadangamcha,.griliana
gaditam maya

Yavanaham yathabhavo, yadrupa
Sunakormakah

Tathaiva tatva Viynanamasiu te,
madanugrahat

Ahameva samevagi e, nanyat yat
Sadasatparan

Paschadaham yadetachcha, yova-
shishyeta Sosmyaham

Riter tham yat pi1atiyeta, napratiye-
ta chatman

Tadwiaat Atmano mayam yatha
bhaso yatha tamabk.

“Take, O Brahma ! I am giving you
the knowledge of my own self and of

2%
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his own spiritual nature and then it
was that the above truth was communi-
cated to him for his own good and the
good of the world. The sage immedia-
tely perceived that his former works
required supercession inas much as
they did not contain the whole truth
and nothing but the truth. In his new
idea he got the development of his
former 1dea of religion. He commenced
the Bhagavat in pursuance of this
change From this fact, our readers
are expected to find out the position
which the Blagavat enjoys 1n the
Iibrary of Hindu Theological works
The whole of this incomparable
work teaches us, according to our
Great Chaitanya, the three great truths
which compose the absolute religion of
man. Our Nuddea Preacher -calls

21
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from them Sambandha, Avidheya and
Prayojana, 1.e, the relation between
the Creator and the created, the duty
of man to God and the prospects of
humanity. In these three words 1s
summed up the whole ocean of human
knowledge as far as 1t has been
explored up to this era of human
progress. These are the cardinal
points of religion and the whole
Bhagavat 1s, as we are taught by
Chaitanya, an explanation both by
precepts and example, of these three
great points.

In all its twelve Skandhas or
dwisions the Bhagavat teaches us
that there 1s only one God without a
second, who was full n Himself and
1s and will remamn the same. Time
and space, which prescribe conditions

28
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to created objects are much below His
Supreme Spiritual nature, which is
unconditioned and absolute. Created
objects are subject to the influence of
time and space, which form the chief
ingredients of that principle 1n creation
which passes by the name of Maya.
Maya 1s a thing which 15 not easily
understood by us who are subject to 1t,
but God explains, as much as we can
understand 11 our present constitution,
this principle through our spiritual
perception. The hasty cntic starts
like an unbroken horse at the name of
Maya and denounces it as a theory
identical with that of Bishop Berkley.
“ Be patient 1n your enquiry” is our
immediate reply In the mund of God
there were 1deas of all that we percewve
n eternal existence with him, or else

29
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God loses the epithet of omniscient so
learnedly applied to Him. The imper-
fect part of nature implymg want
proceeded also from certain of those
ideas, and what, but a principle of
Maya, eternally existing in God sub-
ject to His Omnipotence, could have a
hand 1n the creation of the world as 1t
1s ¢ This 1s styled as the #Maya Shakts
of the Omnipresent God. Cawvil as
much as you can. Thisisa #ruth 1n
relation to the created universe

This Maya intervenes between us
and God as long as we are not spiritual,
and when we are able to break off her
bonds, we, even 1n this mortal frame,
learn to commune in our spiritual
nature with the uncondifioned and the
absolute. No, Maya does not mean a
false thing only, but 1t means conceal-

30
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ment of cternal truth as well. The
creation 1s not Maya 1itself but s
subject to that principle Certainly,
the theory 1s 1dealistic but i1t has becn
degraded into foolishness by wrong
explanations. The materialist laughs
at the idcal theory saying, how could
his body, water, an and ecarth be
mere 1deas without entity, and he
laughs rightly when he takes Shankara-
charya’s book 1n Ius hand as the butt
end of lus ridicule ¥ The true 1dealist

* The Padma Poorin thus puts the following ex-
pression mto the mouth of Shiva, and Chartanya puts
great stress on this text in his denocuncement of
Shanker s Mayavada

Majyaradamasachchhastram, prachchhannam bouddha

mevacha

Mayaiva hathitam Dev: kalau brahmana rupina

Maya philosophy 1s Boodhism in disgmise and I (God
of Tama Goona) have given expression toit in the
shape of a Brahmin meaning Shankaracharyya

31
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must be a dualist also. He must
believe all that he perceives as nature
created by God full of spiritual essence
and relations, but he must not believe
that the outward appearance 1s the
truth, The Bliagavat teaches that all
that we healthily perceive 1s true, but
its material appearance 1s transient
and tllusory., The scandal of the ideal
theory consists 1 its tendency tp
falsify nature, but the theory as ex-
plained 1n the Bhagavat makes nature
true, if not eternally true as God and
His ideas. What harm there can be
if man believes 1n nature as spiritually
true and that the physical relations and
phases of society are purely spiritual ?
No, it 1s not merely changing a
name but it is a change in nature also-
Nature 1s eternally spiritual but the

32
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mtervention of Maya makes her gross
and material. Man, in his progress
attempts to shake off this gross 1dea,
childish and foolish 1n its nature and
by subduing the intervening principle
of Maya, hives mn continual union with
God m his spiritual nature, The
shaking off this bond 1s salvation of
the human nature, The man who has
got salvation will freely tell his brother
that ** If you want to see God, see me,
and 1f you want to be one with God,
you must follow me.” The Bhagavat
teaches us this relation between man
and God, and we must all attain this
knowledge. This sublime truth is the
point where the materialist and the
1dealist must meet like brothers of the
same school and this 1s the point to
which all philosophy tends.

83
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This is called Sambandha Jnana of
the Bhagavat, or, in other words, the
knowledge of relations between the
conditioned and the Absolute We
must now attempt to explain the second
great principle 1nculcated by the
Bhagavat, 1.e., the principle of duty.
Man must spirifually worship his God.
There are three ways, in which the
Creator is worshipped by the created.

Vadanti tat tafvavida stattvam

yat jnanamadvyayam

Bralmet: Paramatmet: Bhagava-

ntte shabdyale.

All theologists agree 1n maintaining
that there 1s only one God without a
second, but they disagree 1n giving a
name to that God owing to the
different modes of worship, which they

33
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adopt according to the constitution of
therr mind. Some call Him by the
name of Biralina, some by the name
of Paramatma and others by the
name of Blhagawan  Those who
worship God as infimitely great in the
principle of admuration call him by the
name of Bralima. This mode is called
Juana or knowledge. Those who
worship God as the Universal Soul 1n
the principle of spiritual union with
him, give him the name of Para-
matma. This 1s yog. Those who
worship God as all in all with all their
heart, body and strength style Him as
Bhagawan. This last principle 1s
Bhakti. The book that prescribes the
relation and worship of Bhagawan,
procures for itself the name of Blaga-
vat and the worshipper 1s also called

35
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by the same name.*

Such 1s Bhagavat which is deci-
dedly the Book for all classes of
theists. If we worship God spiritually
as all 1n all with our heart, mind, body
and strength, we are all Bhagavatas
and we lead a life of spiritualism,
which neither the worshipper of
Brahma, nor the Yogz uniting his soul
with (Paramatma) the universal soul
can obtain. The superiority of the
Bhagavat consists in the uniting of all
sorts of theistical worship into one
excellent principle 1n human nature,
which passes by the name of Bhakf
This word has no equivalent 1n the
English language. Piety, devotion,

* This explanation 1s gathered from what Chartanya
said to Sanatan—voide Madhyalhanda, Chaitanya Chari~

tamrnita

36



Its Ethics and Its Theology

resignation and spiritual love unalloy-
ed with any sort of petition except in
the way of repentance, compose the
highest principle of Bhaktz. The
Bhagavat tells us to worship God in
that great and invaluable principle,
which 15 infinitely superior to human
knowledge and the principle of Yog.
Our short compass will not admit
of an explanation of the principle
of Bhakt: beautifully rising from its
first stage of application 1n the form
of Bralhmic worship in the shape of
admiration which 1s styled the Shanta
Rasa, to the fifth or the highest stage of
absolute union in love with God, sweet-
ly styled the Madhura Rasa of Prem
Bhakii. A full explanation will take
a big volume which 1s not our object
here to compose. Suffice it to say that
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the principle of Bhakt: passes five dis-
tinct stages in the course of its deve-
lopment nto its highest and purest
form.* Then again when 1t reaches
the last form, it 1s susceptible of
further progress from the stage of
Prema (love) to that of Mahabhava
which 1s 1in fact a complete transition
into the spiritual universe where God
alone 1s the bridegroom of our soul.
The voluminous Bhagavat is no-
thing more than a full illustration of
this principle of continual develop-
ment and progress of the soul from
gross matter to the All-Perfect Umver-
sal Spirit who 1s distinguished as
personal, eternal, absolutely free, all
powerful and all intelligent There 15

*These five stages are called Skanta, Dasya, Sakhya,
Batsalya and Madhura
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nothing gross or material mit, The
whole affair 1s spiritual. In order to
impress tlus spirttual picture vpon the
student who attempts to learn it, com-
panisons have been made with the
material world, which cannot but
convince the ignorant and the mmprac-
tical Material examples are absolutely
necessary for the explanation of
spiritual 1deas. The Bliagavat be-
lieves that the spirit of nature 1s the
truth 1n nature and 1s the only practi-
cal part of 1t.

The phenomenal appearance of
nature 1s truly theoretical, although 1t
has had the greatest claim upon our
belief from the days of our infancy.
The outward appearance of nature is
nothing more than a sure index of 1ts
spiritual face. Comparisons are there-
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fore necessary. Nature as 1t is before
our eyes, must explam the spirit, or
else the truth will ever remam con-
cealed, and man will never rise from
his boyhoed though his whiskers and
beard grow white as the snows of the
Himalayas The whole intellectual
and moral philosophy 1s explained by
matter 1tself. Emerson beaufifully
shows how all the words 1n moral
philosophy originally came from the
names of material objects The words
heart, head, spint, thought, courage,
bravery, were originally the common
names of some corresponding objects
mn the material world. All spiritual
ideas are similarly pictures from the
material world, because matter 1s the
dictionary of spirit, and material
pictures are but the shadows of the
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spiritual affairs which our materal
eye carries back to our spiritual
perception. God 1n his infimte good-
ness and Lkindness has established
this unfailing connection between the
truth and the shadow 1n order to
impress upon us the eternal truth
which he has reserved for us The
clock explains the time, the alphabet
points to the gathered store of
knowledge, the beautiful song of a
harmonum gives the idea of eternal
harmony 1in the spirit world, to-day
and to-morrow and day-after-to-
morrow thrust into us the ungrasped
idea of eternity and similarly material
pictures impress upon our spiritual
nature the truly spiritual 1dea of
religion. It 1s on these reasonable
grounds that Vyasa adopted the mode
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of explaming our spiritual worship
with some sorts of material phenomena,
which correspond with the spiritual
truth. Our object is not to go nto
details, so we are unable to quote
some of the illustrations within this
short compass.

We have also the practical part
of the question in the 11th book of
Bhagavat. All the modes by which
a man can train himself up to Prem
Bhakt: as explamned above, have been
described at great length. We have
been advised first of all, to convert
ourselves into most grateful servants of
God as regards our relation to our
fellow brethren. Our nature has been
described as bearing three different
phases in all our bearings in the word,
Those phases are named Sattwa, Raja,
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Tama. Saliwa Guna is that property
in our nature, which 1s purely good as
far as it can be pure 1 our present
state. Raja Guna s neither good nor
bad. Tama 1s evil. Our Provriiits
or tendencies and affections are
described as the main spring of all
our actions, and 1t 1s our object to {rain
up those affections and tendencies to
the standard of Satiwa Guna, as
decided by the moral principle. This
1s not easily done  All the springs of
our actions should be carcfully
protected from Tama Guna, the evil
principle, by adopting the Raja Guna
at first, and when that 1s effected, man
should subdue lis Raja Guna by
means of the natural Sattwa Guna
which 1s the most powerful of them
when cultivated.  Lust, 1dleness,
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) and converted into positive good work,
Then we are to look to all living beings
in the same light 1n which we look to
ourselves, t¢, we must convert our
selfishness into all posstble disinterested
activity towards all round us. Love,
charity, well-doing and devotion to
God will be our only work We then
become the servants of God by obeying
His High and Holy wishes. Here we
begin to be Bhaktas and we are
susceptible of further improvement in
our spiritual nature, as we have
described above. All this 1s covered
by the term Abidheya, the second
cardinal point in the supreme rehigious
work, the Bhagavat. We have now
before us, the first two cardinal points
1 our religion, explained somehow or
other in the terms and thoughts
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expressed by our saviour who lived
only four centuries ago in the beautiful
village of Nadia, situated on the banks
of the Bhagirathi. We must now
proceed to the last cardinal point
termed by that great Re-establisher
Prayojana or prospects.

What 1s the object of our spiritual
development, our prayer, our devotion
and our union with God? The
Bhagavat tells that the object 1s not
enjoyment or sorrow, but continual
progress i spirifual holiness and
symmetry.*

In the common-place books of the
Hindu religion in which the Raya and
Tama Gunas have been described as

* Roop Goswamu one of the disciples of Mahaprabha
Chartanya says —

Bhuktimuktispriha yavat Pishachi hridt vartate

Tavadbhaktisukhasyatra Kathamabyudayo bhavet,
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the ways of religion, we have description
of a local heaven and a local hell ; the
Heaven as beautiful as anything on
carth and the Hell as ghastly as any
picture of evil. Besides this Heaven we
have many more places, where good
souls are sent up in the way of promo-
tion! There are 84 divisions of the hell
itself, some more dreadful than the one
which Milton has described 1 his
Paradise Lost, These are certainly
poetical and were originally created by
the rulers of the country in order to
check evil deeds of the 1ignorant people,
who are not able to understand the
conclusion of philosophy. The reli-
gion of the Bhagavat 1s free from
such a poetry. Indeed, in some of the
chapters we meet with descriptions of
these hells and heavens, and accounts
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of curious tales, but we have been
warned somewhere in the book, not to
accept them as real facts, but as
inventions to overawe the wicked and
to improve the simple and the
ignorant. The Bhagavat, certainly
tells us of a state of reward and pumish-
ment 1in future according to deeds mn
our present situation. All poetic
inventions, besides this spiritual fact,
have been described as statements
borrowed from other works in the way
of preservation of old traditions in the
book which superseded them and put
an end to the necessity of their storage.
If the whole stock of Hindu Theolog!-
cal works which preceded the Bhaga-
vat were burnt like the Alexandran
Library and the sacred Bhagavat
preserved as it is, not a part of the
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philosophy of the Hindus except that of
the atheistic sects, would be  lost
The Bhagavai therefore, may be
styled both as a religious work and a
compendwm of all Hindu history and
philosophy

The Bhagava! does not allow 1s
folloners to ask anything from God
except cternal love towards Hmm*®
The kingdom of the world, the beauties
of the local heavens and the sovereignty
over the matierial world are never the
subjects of Vaishnav prayer The
Vaishnav meekly and humbly says,

* In the third Shandbn of the Bhagavat Lapila tells
his mother —

Saloly1 sarshti Samipyn Sarupyulattamapyutt
Divamanam Nagrihnnanti Vina matsesanam janah

God offers all sorts of happiness to his servants but
they do not want them except Jus holy zervice
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“ Father, Master, God, Friend and
Husband of my soul! Hallowed be
thy npame! I do not approach
You for anything which You
have already given me I have sinned
agamnst You and I now repent and
solicit Your pardon. Let Thy Holiness
touch my soul and make me free from
grossness Let my spirit be devoted
meekly to Your Holy service 1
absolute love towards Thee I have
called You my God, and let my soul
be wrapped up in admiration at Your
greatness | I have addressed You as
my master and let my soul be strongly
devoted to your service. I have called
You my friend, and let my soul be in
reverential love towards You and not
i dread or fear! I have called You
my husband and let my spirtual
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the idea of which would make the hairs
of young Hamlet stand erect like the
forks of a porcupine! His idea of
salvation 1s not total annihilation of
personal existence as the Buddhists
and the 24 Gods of the Jains procured
for themselves! The Vaishnav is the
meekest of all creatures devoid of all
ambition  He wants to serve God
spiritually after death as he has served
Him both 1n spirit and matter while
mm Iife. His constitution 1s a spirit
and his highest object of life 1s divine
and holy love

There may be a philosophical doubt
How the human soul could have a
distinct existence from the universal
soul when the gross part of the human
constitution will be no more? The
Vaishnav can’t answer 1t, nor can any

52



Itr Lthier and Itr Theolopy

man an carth asphun st The Vay o
meehdy answers, he rodde the trath
but he canont undastand 8 "The
Blavatar merey adnime that the
Vishnay sool whon tree from e o
matier will d <Gindthy ol net oy G
and space bat spartoadly o the o)
spirifual bingdom of God where Toa
1s hie, and hope and (hards and cone
tinual cectacy vathoul dinnoe e il
vanious e~ habitions

In constdermg abaad the frac osaence
of the Dadv, two groad vrrers (ige
before us nd frichicn us bodh ta
inorance and s sotefaction One of
them s the adey that God v e gl
attributes both materal and qpuritual
end 15 conscquently above ol coneep
tion  Thiv s a noble wdea but uodes,
If God 15 above conception and with-

63



The Bhagavat, Its Philosophy,

out any sympathy with the world, how
1s then this creation? This Universe
composed of properties? The distinc-
tions and phases of existence? The
differences of value? Man, woman,
beast, trees, magnetism, animal mag-
nelism, electricity, landscape water
and fire? In that case Shankara-
charyya's Mayavad theory would be
absolute philosophy.

The other error 1s that God 1s all
attribute, z.e., mtelligence, truth, good-
ness and power- This 1s also a ludi-
crous 1dea. Scattered properties can
never consitute a Bemg It 1s morc
mmpossible 1n the case of belligerent
principles, such as Justice and Mercy
and Fulness and Creative Power Both
ideas arc imperfect. The truth, as
stated in the Bhagavat 1s that pro-
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perties, though many of them bellige-
rent, are united 1 a spiritual Bemng
where they have f{ull sympathy and
harmony  Certainly this 1s beyond
our compiehenston. It 15 so owing to
our nature being finite and God being
infinite,  Our 1deas are constrained by
the 1dea of space and time, but God
1s above that constraint This 15 a
glimpse of Truth and we must regard
it as Truth 1itself often, says Emerson,
a glimpse of truth is better than an
arranged system and he 1s 719714,

The Bhagavat has, therefore, a
personal, all-intelligent, active, absolu-
tely free, holy, good, all-powerful,
omnipresent, just and merciful and
supremely Spiritual Deity without a
second, creating, preserving all that 1s
in the Universe The highest object
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of the Vaishnav 1s to serve that Infinite
Bemg for ever sprritually m the acti
vity of dbsolute Love

These are the main principles of the
religion mculated by the work, called
the Bliagawvat, and Vyasa, i his great
wisdom, tried his best to explain all
these principles with the aid of pic-
tures in the material world. The
shallow critic summarily rejects this
great philosopher as a man-worship-
per- He would go so far as to scanda-
lise him as a teacher of maternal love
and lust and the injurious principles
of exclusive asceticism  The crnitic
should first read deeply the pages of
the Blhagavat and tramm his mind up
to the best eclectic philosophy which
the world has ever obtained, and then
we are sure he will pour panegyrics
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upon the principal of the College of
Theology at Badrikasram which exist-
ed about 4,000 years ago The shallow
crific’s  muind  will  undoubtedly be
changed, if he but reflects upon one
great point, 1 ¢, how 1s 1t possible that
a spiritualist of the School of Vyasa
teaching the best principles of Theism
m the whole of the Blagavat and
mahing the four texts quoted i the
beginning as the foundation of his
mighty work could have forced upon
the bel'ef of men that the sensual con-
nection between a man with cerfam
females 35 the highest object of wor-
ship!  This 1s impossib'e, dear Critic!
Vyasa could nof have taught the com-

mon Vyrag: to set up an Akhra (a

place of worship) with a number of

females! Vyasa, who could teach us
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repeatedly in the whole of Blhagaval
that sensual pleasures are momentary
like the pleasures of rubbing the itch-
ing hand and that man’s highest duty
1s to have spiritual love with God,
could never have prescribed the wor-
ship of sensual pleasures.* His descrip-
tions are spiritual and you must not
connect matter with 1t. With this
advice, dear critic, go through the
Blhagavat and I doubt not you will,
in three months, weep and repent to

* Vyasa himself apprehended these stupid critics and
with a view to prevent degradation of his spmtual
principles he gave the following text to the mouth of

Kapila in the third Skhanda —
Na tadasya bhaven moho bandbaschanyatra Sangatah
Yoshit sangad yatha pumso Yatha tatsangt Sangatah
The company of a woman or that of a man who
cultivated friendship with woman with an immoral
heart 1s very injuricus to the man of a religious tem~

perament,
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God for despising this Revelation
through the heart and brain of the
great Badarayan

Yes you nobly tell us that such
philosophical comparisons produced
injury in the ignorant and the thought-
less. You nobly point fo the 1mmoral
deeds of the common Vyragis, who
call themselves “The followers of the
Bhagawat and the great Chaitanya ™.
You nobly tell us that Vyasa unless
purely explained may lead thousands
of men into great trouble in time to
come  But dear critic! Study the
history of ages and countries! Where
have you found the philosopher and
the reformer fully understood by the
people ? The popular religion 1s fear
ot God and not the pure spiritual love
which Plato, Vyasa, Jesus, and Chai-
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tanya taught to their respective
peoples ! Whether you give the abso-
Iute religion 1n figures or smmple
expressions or teach them by means
of books or oral speeches, the ignorant
and the thoughtless must degrade it.
It is indeed very easy to tell and sweet
to hear that absolute truth has such an
affinity with the human soul that it
comes through it as if 1ntuitively No
exertion 1s necessary to teach the
precepts of true religion This 1s a
deceptive idea. It may be true of
ethics “and of the alphabet of religion
but not of the highest form of faith
which requires an exalted soul to
understand., It certainly requires pre-
vious traming of the soul in the
elements of religion just as the student
of the fractions must have a previous
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~ attainment in the elemental numbers
and figures 1n Arthmetic and Geo-
metry Truth is good, 1s an elemental
truth, which 1s easily grasped by the
common people. But if you tell a
common patient, that God 1s infimitely
intelligent and powerful in His spini-
tual nature, he will conceive a different
idea from what you entertain of the
expression  All higher Truths though
intuitive, require previous education in
the simpler ones, That religion is the
purest, which gives you the purest idea
of God, and the absolute religion
requires an absolute conception by
man of his own spiritual nature How
then 1s it possible that the ignorant
will ever obtamn the absolute religion
as long as they are ignorant? When
thought awakens, the thinker 1s no

-
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more 1gnorant and is capable of
obtaining an absolute 1dea of religion.
This 1s a truth and God has made
it such in His infinite goodness, im-
partiality and mercy. Labour has ifs
wages and the 1dle must never be
rewarded Higher 1s the work, greater
1s the reward 1s an useful truth. The
thoughtless must be satisfied with
superstition till he wakes and opens
his eyes to the God of love The
reformers, out of their universal love
and anxiety for good work endeavour
by some means or other to make the
thoughtless drink the cup or salvation,
but the latter drink 1t with wine
and fall into the ground under the
influence of intoxication, for the
mmagmation has also the power of
making a thmng what it never was-
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Thus 1t 1s that the evils of nunneries
and the corruptions of the Adkhias
proceceded No, we are not to
scandalise the Saviour of Jerusalem or
the Saviour of Nadia for these subse-
quent evils Luthers, instead of
critics, are what we want for the
correction of those evils by the true
interpretation of the original precepts

Twomore principles characterise the
Biliagavat, viz. liberty and progress
of the soul throughout eternity. The
Bliagawvat teaches us that God gives us
truth and he gave 1t to Vyasa, when
we earnestly seek for 1t Truth 1s
eternal and unexhausted The soul
recerves a revelation when 1t 1s anxious
for it. The souls of the great thinkers
of the by-gone ages, who now live
spiritually; often approach our enqui-
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more 1gnorant and 1s capable of
obtaining an absolute 1dea of religion.
Tlis 1s a truth and God has made
it such 1in His infinite goodness, 1m-
parhality and mercy. Labour has its
wages and the idle must never be
rewarded Higher 1s the work, greater
1s the reward 1s an useful truth The
thoughtless must be satisfied with
superstition till he wakes and opens
his cyes to the God of love The
reformers, out of their universal love
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by some means or other to make the
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but the latter drink 1t with wine
and fall into the ground under the
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making a thing what 1t never was-
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Thus 1t 1s that the evils of nunneries
and the corruptions of the Akiliras
proceeded  No, we are nol to
scandalise the Saviour of Jerusalem or
the Saviour of Nadia for these subse-
quent evils Luthers, istead of
critics, are what we want for the
correction of those evils by the true
interpretation of the original precepts

Twomore principles characterise the
Bhagavat, viz. hberty and progress
of the soul throughout eternity The
Blagavai teaches us that God gives us
truth and he gave 1t to Vyasa, when
we earnestly seek for 1t Truth 1s
cternal and unexhausted The soul
recerves a revelatien when 1t 1s anxious
for it. The souls of the great thinkers
of the by-gone ages, who now lie
spirituallys often approach our enqui-
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ring spirit and assist it m its develop-
ment. Thus Vyasa was assisted by
Narada and Bralima Our Shastras,
or in other words, books of thought do
not contain all that we could get from
the infinite Father No book is
without its errors God's revelation is
absolute truth, but it 1s scarcely
received and preserved in ifs natural
purity We have been advised in
the 14th Chapter of the 11th Skandha
of the Bhagawvat to believe that truth
when revealed 1s absolute, but 1t gets
the tincture of the nature of the
recerver in course of fime and Is
converted into error by confinual
exchange of hand from age to age
Now revelations, therefore, are conti-
nually necessary in order to keep truth
in 1ts original purity We are thus
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warned to be careful 1n our studies of old
authors, however wise they are reputed
to be. Here we have full liberty to
reject the wrong idea, which 15 not
sanctioned by the peace of conscience.
Vyasa was not satisfied with what he
collected 1n the Vedas, arranged
in the Puianas and composed 1n the
Mahabharata. The peace of his
conscience did not sanction his labours
It told hmm from inside “ No, Vyasa !
you can't rest contented with the
erroneous picture of truth which was
necessarily presented to you by the
sages of bygone days! You must
yourself knock at the door of the
inexhaustible store of truth from which
the former ages drew their wealth.
Go, go up to the fountamn-head of truth
where no pilgrim meets with dis-
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appointment of any kind, Vyasa did
it and obtained what he wanted We
have been all advised to do so. Liberty
then 1s the principle, which we must
consider as the most valuable gift of
God We must not allow ourselves
to be led by those who lived and
nought before us  We must think for
ourselves and try to get further truths
which are still undiscovered. In the
23rd text 21st Chapter 11th Skandha
of the Bliagavat we have been advised
to take the spirit of the Shastras and
not the words. The Bhagavat 1s
therefore a religion of liberty, unmixed
truth and absolute love.

The other characterisiic 1s progress
Liberty certainly 1s the father of all
progress Holy liberty 1s the cause
of progress upwards and upwards 1n
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ctermity and endless activity of love.
Liberly abused causes degradation and
the Vaishnav must always carcfully use
this high and beautiful gift of God.
The progress of the Blagavat is
described as the nise of the soul from
Naturc up to Nature’s God, from Maya,
the absolute and the infimte. Hence
the Blhagaval says of itself —
Nigama Lalpataror galilam phalam
Sukamulhad amrita diava samyutam
Pibala Bhagavaliam rasa malayam
Muluralio rasika bl bhavul.al,

“1t 15 the fruit of the tree of thought,
mixed with the nectar of the speech of
Sukhdeva TItis the temple of spiritual
love! O! Men of piety! Drink deep
this nectar of Bliagaval repeatedly till
you are taken from this mortal
frame!”
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Then the Saragrahi or the progressive
Vaishnav adds —

Surasa sarayutam phala matrayat
Vuasatads viruddha gunamcha tat
Tyaya viragamato madhupaymal
Rasika sararasam piba bhavukal.

‘“ That fruit of the tree of thought 1s
a composition, as a matter of course of
the sweet and the opposite principles.
O ! Men of piety, like the bee taking
honey from the flower, drink the sweet
principle and reject that which s not
so."”

The Bhagavat 15 undoubtedly a
difficult work and where it does not
relate to picturesque description of
traditional and poetical life, its litera-
ture 1s stiff and 1ts branches are cover-
ed 1p the garb of an unusual form of
Sanskrit poetry Works on philosophy
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must necessarily be of this character.
Commentations and notes are therefore
required to assist us i our study of
the book. The best commentator is
Sreedhar Swami1 and the truest inter-
pretor 1s our great and noble Chai-
tanayadeva. God bless the spirit of our
noble guides

These great souls were not Ilike
comets appearing 1n the firmament for
a while and disappearing as soon as
their mission 1s done  They are like
so many suns shining all along to give
light and heat to the succeeding gene-
ration. Long time yet when they will
be succeeded by others of their mind,
beauty and calibre. The texts of Vyasa
are still ringing 1n the ears of all theists
as if some great spirit 1s singing them
from a distance! Badrikasram ! What
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an awful name | The seat of Vyasa and
the selected religion of thought! The
pilgrim tells us that the land 1s cold!
How mightuly did the genius of Vyasa
generate the heat of philosophy 1n such
a cold region! Not only heated the
locality but sent its ray far to the shores
of the sea! Like the great Napolean in
the political world, he knocked down
empires and kingdoms of old and by-
gone philosophy by the mighty stroke
of his transcendental thoughts! This
1s real power! Atheist philosophy of
Shankha, Charbak, the Jains and the
Buddhists shuddered with fear at the
approach of the spiritual sentiments
and creations of the Bhagavat philoso-
pher! The army of the atheists was
composed of gross and 1mpotent
creatures like the legions that stood
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under the banner of the {allen Ludifer,
but the pure, holy and spirdual soldicrs
of Viasa.sent by hus \nughty Father
were invncibly fieree to the cnemy
and destructne of the unholy  and
the unfounded He that woihs 1n
the ight of God. sces the munufest
things m creation, he that works the
power of God 1s invincible and great,
and he that works with God's Holiness
in his heart, finds no difficulty agamst
unholy things and thoughts  God
worhs through lus agents and these
agents arc styled by Vyasa himsell as
the Incarnation of the pouwer of Gad
All great souls were incarnations of
this class and we have the authonty of
this fact in the Bhagavat ttsclf —
Avatarahyasan hhyeya Hares
Sattvanidher dvija
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Yatha vidasinah kulyah sarasmuh
Sahasrashah.

“Q! Brahmins! God is the soul of
the principle of goodness ! The 1ncar-
nations of that principle are innumer-
able! As thousands of watercourses
come out of one inexhaustible fountain
of water, so these incarnations are but
emanations of that nfinitely good
energy of God which 1s full at all
times ”’

The Bhagavat, therefore, allows us
to call Vyasa and Narada, as Shaktya-
vesh Avatars of the infimte energy of
God, and the spirit of this text goes far
to honour all great reformers and
teachers who lived and will live 1
other countries,  The Vaishnav 1s
ready to honour all great men without
distiaction of caste, because they are
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filled with the energy of God See how
universal 1s the rehigion of Blagavat.
It 1s not intended for a certain class of
the Hindus alone but itis a gift to
man at large 1n whatever country born
and whatever society bred In short
Vaishnavism 1s the Absolute Love
binding all men together into the
infinite, unconditioned and absolute
God May 1its peace reign for ever in
the whole universe 1n the continual
development of its purity by the
exertion of the future heroes, who will
be blessed according to the promise
of the Bhagavat with powers from the
Almighty Father, the Creator, Preser-
ver, and the Annihilator of all things
in Heaven and Earth
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Its Ethics and Its Theology

treatment to the contents of the Srimad
Bhagabat which 1s admatted to be the
only authentic bhasya or exposition of
the Brahmasutra.

But the first of the six sanderbhas,
v1z., the Tattvasandarbha, applies itself
to the cluaidation of the cpistcmology
of transcendental Lnowledge and
discusses 1ncidentally the puipose,
definition and scope of the principles
of classification of the Brahmasutra, It
supplies as 1t were the key to the
knowledge that 1s detailed 1n the
following five sandarbhas It has made
possible the comparative study of
religion on the only admussible and

scientific basis  Its main conclusions
are summarised below.!

1 Bbag 10/14/3, 10/14/29, 10/2/32, 10{14/4, 112031,
1/2l6, Bh R S P B, 19, 1/10
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Transcendental epistemology

Sree Krishna, the Ultimate Reality,
is One without a second! Sree
Krishna, the Absolute Integer, is dis-
tinct from His shakti? or counterwhole
including her integrated, and dissoci-
able fractional parts in their synthetic
and analytic manifestions. Sree Krishna
is the Predominating Absolute His
shakir is the predominated Absolute
in the three positions of antaranga,
tatastha and bahiranga respectively °

Antaranga is that which pertains to
the proper Entity of the Absolute Per-
son. It 1s also called Swarupa Sakt: for
this reason. The lteral meaning of
the word antaranga is ‘that which

1 Bbag 1f3/23, Ch Ch Adi 5/142

2 RBhag 1/18/19

3, Swvet, 13, 1/16, 4]5; Geeta 4)6, 7/4-5, 9/8-10,
Bhzg 2/9/33, 2/5/13, Vish P. 1/12/69, 6/7/61, Ch

Ch. M 20/252—257
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belongs to the mner body "  Saktiis
rendered as “ power”’ Tatastha means
literally ¢ that which 1s on the border-
line as between land and water ' This
intermediate power doces not belong to
any definable region of the Person of
Sree Krishna It manifests itself on
the border line between the ner and
the outer body of the Absolute. The
power that manifests itself on the outer
body 1s bahiranga sakti. As there s
no duality betwecen the Body and
Entity of the Absolute Person the
distinctions as between the inner, outer
and marginal positions of His Body

are 1 ferms of the reahisation of the
mdividual soul.

Although Sree Krishna 1s One with-
out a second, He has His Own multiple
Forms corresponding to the degree and

1
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variety of His Subjective Manifesta-
tions The Subjective Entity of Sree
Krishna 1s not liable to any transform-
ation. His different Forms are, there-
fore, aspects of the One Form manifest-
ing Themselves to the different apti-
tudes of His sevitors.

But the power of Sree Krishna 1s
transformable by the will of Sree
Krishna  These transformations of
power 1n the casesof the antaranga and
tatastha saktis are eternal processes.
In the case of the bahiranga sakti the
transformations of power are temporary
mamifestations The phenomenal world
is the product of the external power of
Sree Krishna The Absolute Realm 1s
the transformation of the inner power-
Individual souls are the transforma-
tions of the marginal power. The

8
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conception of parati or substantive
change 1s not applied to the transforma-
tions of the inner and marginal powers.
It 1s applied only to the transtormations
of the outer power The eternal trans-
formations of the inner power are called
“tadrupabaibhava’ or the display of the
connotation of the Visible Figure of the
Divinity Individual souls or jeevas are
the eternal infinitesimal emanations of
the marginal power, capable of subser-
viency to the inner power but also
susceptible to dissociation from the
working of the inner power.

The conception of sakti or the
predominated Absolute and the trans.
formations and products of the same
1s developed by Sree Ramanuja for the
negative purpose of refuting the claims
of the impersonalist school of keval-

9
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Its Ethics and Its Theology

by the reciprocal, otherwise ineligible,
cognition of individual souls. Trans-
cendental epistemology 1s differentiated
from emptric epistemology in respect
of relationship, function and object for
the reason that it refers to entities that
are located beyond the range of asser-
tive cognitive endeavour normally
practised by the deluded people of this
world for their temporary purposes.
By the peculiarities of their infinite-
simality, essentially spiritual nature and
marginal position all individual souls
have the constitutional option of choice
between complete subserviency and
active or passive hostility to Sree
Krishna These opposed aptitudes
lead them to the adoption of correspon-
dingly different methods for the reali-
sation of the respective ends.
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Those methods that are adopted for
the practice of active hostility fo the
Absolute are termed pratvaksha {direct
individual perception) and paroksha
(associated colleciive percepiion by
many persons past and present) res-
pectively. The aparoksha method (the
method of cessation from individual
and collective perception) leads to the
position of neutrality. The praivaksha
and paroksha methods are d.2meiri-
cally opposed to the methods approved
by the Bhagabat for the search of the
Truth The aparoksha method also
tends to an unwholesome and negative
result if it seeks to stand on the mere
rejection of the pratyaksha and parok-
sha metnods without trying to progress
towards the positive transcendence.
Such inactive policy would indesd b=

g2
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tantamount to the practice of passive
hostility to the Absolute and as such 1s
even more condemnable than open
hostility. No method can be recognis-
ed as suitable for the quest of the Truth
that 1s actuated more or less by the
purpose of opposing the Absolute
Supremacy of Sree Krishna. In other
words, individual souls cannot realise
the subjective nature of the Absolute
except by the exercise of their fullest
subserviency to Sree Krishna and His
1nner power-

The failure of 1individual souls to
find the Truth 1s brought about by
their own 1nnate perversity. They
possess perfect freedom of choice as
between complete subserviency to Sree
Krishna and the practice of active or
passive hostility to Him. There1s no
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other alternative open tc them. If
they choose to refuse to serve they
have to practise hostility or indifference
towards the Absolute The perverse
individual soul 1s not obstructed 1n the
active exercise of his freedom of choice
He 1s enabled to exercise the functions
of hostility and indifference, within
consistent deterring limits, by the
wonderful contrivance of the deluding
power of Sree Krishna The continued
deliberate exercise of such hostility
and indifference towards the Absolute
by the perverse individual soul results
necessarily 1n the suicidal abdication
of all activity by the deliberate offender

The methods that are adopted for
practising active and complete sub-
serviency to the Absolute are termed
respectively as adhokshaja (external or
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reverential method  of  serving  the
Transcendental Object of worship) and
aprakrita  (mternal  or  confidential
method of service of the Absolule).
Srimad Bhagabat nculecates and
dnulges the search of the Absoluie by
the adhokshaja and apraknta mcthods.
It condemns the pratyaksha and
paroksha methods, but recogmses the
proper use of the aparoksha method.
The pratyaksha, paroksha and the
passive aparohsha methods are collec-
tively called the aroha or ascend-
g process. The proper aparoksha,
adhokshaja and aprakrita  methods
constituic the avaroha or descending
process. DBy the adoption of the
ascending process the perverse indi-
vidual soul strives to realise his suicidal
cnd by the positine and negative
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perverse manipulation of mundane
experience gained through direct and
indirect sense-perception, By the
descending process the soul is enabled
to strive for the realisation of the
unalloyed service of the Absolute by
the honest exercise of his uunreserved
receptive aptitude to the Initiative of
the Absolute when He 1s pleased to
come down to the plane of his tiny
perverse cognition.

The fruits that are realisable by the
different methods of endeavour cor-
respond to the particular method that 1s
followed The pratyaksha and paroksha
methods aim at dharma (virtue), artha
(utility) and kama (sensuous gratifica-
tion) The wrong aparoksha method
aims at pseudo-moksha (annihilation).
The right aparoksha method aims at
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positne transcendence  The adhokshaja
mcthod aums at bhakti or revercential
transcendental service of the Absolute
The apraknta mcthod has in view the
realisation of prema or Divine Love.
Pure theism begins with the first
appearance of the positive desire for
the scruice of the Absolute Who 1s
located beyond the range of our
sensuous activity.,! It involves the
clear perception of the fact that all
empiric  aclivity 15 the deliberate
practice of perverse hostility against
the Absolute supremacy of Srce
Krishna  The word adhokshaja which
1s applied i1 Srimad Bhagabat to the
Object of worship refers to the fact
that Srce Krishna has reserved the

right of not being exposed to human
1 Bhag 1/2/6
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senses. The theistic mecthods alone
thus apply to the proper Entily of the
Absolute. Those, who arc in1cbellion
against the supremacy of Sice Krishna
by the adoption of scnsuous activity,
arc prevented from all access to His
presence by the operation of deluding
power of Krishna. The mdividual soul
1s always susceptible to being  thus
deluded by maya (the lmuting or
measuring potency). The conditions
of the practice of scnsuous activitics
in tlhus realm of finite existence arc
provided by Maya for the corrcction
of the suicidal perversity of rebcellious
souls.

It 1s in this manner that a person,
who 1s averse to the service of Sree
Krishna, 1s made to proceed along the
tracks of Karma and Jnana by the
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ascending process for gaming the
hitter experience of the practice of
perverse hostility to Sree Krishna and
his own self This world 1s mnhabited
by persons who arc dehberatcly
addicted to this suicidal course.  They
are unconditionally commtfted to the
ascending process for sojourning 1n
this realm of ne-science. The method
1s further characterised by the hypo-
critical assumption of the iahdity of
experience derived through the senses
for providing progressive guidance
mm the quest of a state of perfect
felicity.

The method of quest in which the
Truth Himself takes the Imitiative
1s termed the avaroha or desending
process The individual soul can have
no access to the Absolute by reason of
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his infimtesimality, dissociable mar-
gmal position and his own nature
as emanation of power. He can,
however, have the view of the Truth
if the Absolute is pleased to manifest
His descent to the plane of his tiny
cognition.

Real theism cannot begin till the
individual soul 1s enabled by the mani-
festation of the Descent of the Absolute
to have the opportunity for His service.
The Absolute manifests His descent 1n
the Form of the Name or the Transcen-
dental Divine Sound on the lips of His
pure devotees Diksha or the com-
munication of the Knowledge of the
Transcendental in the Form of the
Sound to the submissive receptive
cognition of the individual soul by
Authorised Agents of the Absolule 1s
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the Vedic mode of mitiation nto
Transcendental Knowledge

The Name s the Object of worship
of all purc souls  The Transcendental
Service of the Name, or Bhakty, 1s the
proper function of all souls and the
onlx modec of quest of the Truth

The pursuit of this richt method of
quest Icads to a growing perfection of
Bhakti and progressive realisation of
the Subjectine Nature of the Object of
worship  Srimad Bhagabat uses the
pregnant phrase “really real thing”
(Vastaba Vastu)' to denote the Entity
Whose service 1s realisable by and 1n
the richt method of quest Srimad
Bhagabat accordingly distinguishes
between apparent and real truth that s

experienced respectinely by thefollowers
1 Baag 11[2
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of the ascending and descending
methods of quest! It admits the
existence of apparent truth and the
followers of apparent truth alongside
real truth and the servitors of the real
truth.?

The true conception of the Absolute
1s realised by following the right method
of quest The Ultimate Reality 1s
termed 1n the shativata shaswras as
Brahma, Paramatma and Bhagaban ®
The Brahma conception stresses the
necessity of excluding the deluded,
concrete, limited experience of the
followers of apparent truth The
conception of Paramatma seeks to
establish a tangible connection between
this temporal world and the Ultimate

1 Bhag 2/9/33

2 Bhag 10/30/24
3 Bhag 1/2/11
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Re s, Bath those omocpion e om
pat oniv anporfoct bat ada e arocdy
rusle nhing, view of the Absodate T
conception of Bl dhan v Traven
dentil Peranaby Whascappreachibl
b Sinddhic Bhad tor analtoveddan ton
of the woul, corronpands {othe complaie
reahbiation ot the Ab olulc, «hub
necessasiy alea accompd den aud
supploments the sroal concgplions of
Brabma  and  aamaims The
compir this o view af the thice concepe-
bons s ddearhy statad o a passage of
the Karcha of Damodar Swarup guofed
m Ch Ch 1130 s alwostated In
Sree Jiva Goswamr an Iattyvssandar-
bha &

The  Brahma conception 16 mis
understood by exddusne  momids
(Kevaladvanta ot Shanhara school) who
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quite disingeniously assume that the
conception denied the Transcendental
Personality and Figure of the Abso-
lute. The root of the error lies mn
the apprehension of the impersonalist
school that any admission of concrete-
ness 1n the Absolute will taptamount to
the mmportation of the undesirable
features of apparent truth, experienced
by the methods of sensuous perception
into the transcendental conception of
the Absoluie Reality favoured by the
Scriptures  The method of suddha
bhakts, while recognising fully the
necessity of admitting the transcen-
dental Nature of the Ultimate Reality,
does not deny the immanent transcen-
dent connection of the Absolute with
m anifest mundane existence that 1s
sought to be recognised n the wrong
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offensive way 1n their conception of
Paramatma, by the Yogins. The con-
ception of Bhagaban realised by the
process of suddha bhakt:t harmonis-
es these respective requircments as
secondary features of the Proper Trans-
cendental Personality of the Absolute.
The adhokshaja and aprakrita methods
of quest alone tend to such realisa-
tion

Sambandha or relationship mplies
a numerical reference  The Ultimate
Reality 1s One without a second, though
the Aspects of the Absolute may prove
different 1n different eyes. The Unity
of the Ultimate Reality carries a
similarity to the integer of mathe-
matical conception, denoting Himself
as the Object of worship (Sree Krishna),
and connoting His shaktiin her three
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aspects and her transformations and
products. Under relationship, therefore,
come all those parts of the teaching of
the Bhagabat that reveal the knowledge
of the subjective nature of Sree Krishna,
the subjective nature of His shakt or
power, in all her three aspects, and the
subjective nature of the activities of the
different aspects of power.

Uunder abhidheva or function are
included all those parts of the teaching
of Srimad Bhagabat, which reveal the
nature of transcendental worship, and,
negatively, of the activity of aversion
to Sree Krishna.

Under prayojana or fruit are included
those portions of the teaching of Sri-
mad Bhagabat, that deal with prema
or spirifual love and negatively with
dharma (virtue), artha (material utility),
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kama (lust) and moksha (merging n
the Absolute).

These defimtions of relationship,
function and fruit are supplied by Srce
Jiva Goswamt in lus Tativasandarbha
as a prehiminary to his comparative
treatment of the theme of the Srimad
Bhagabat under those respective heads,
The conception of relationship, func.
tion and fruit differs n the case of
the followers of the different methods
of search of the truth.

Sambandha or Relationship.

The epistemological considerations
detarled above on the lines of the study
of Sree Jiva Goswamu, can alone enable
us to understand 1n any rational form,
the genesis of the misconceptions that
have been engendered by empiric
thinking about the Nature of the Divine
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Personalbty (Purushottama) that 1s
revealed in the Upamisads, and, in an
unambiguous form, in Srimad Bhaga-
bat., Srimad Bhagabat targets the
Acme of Personality (Purushottama)
i Sree Krishna! The worship of Sree
Krishna 1s the only full-fledged, un-
adulterated function of all souls, the
only complete theistic worship. All
other forms of worship represent the
infimty of gradations of approach
towards this complete worship Pure
theism, 1nvolving actwve reciprocal
relationship of the soul with the Divi-
mty, does not begin till there 1s actual
realisation of the Transcendental Per-
sonality of Bhagaban Sree Knshna.
The degree of this realisation corres-
ponds to that of the loving aptitude of
1 Bhag 1/3/28
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His worship The Proper Figure of
Sree Krishna (Swayamrupa) 1s 1denti-
cal with the Entity of Krishna, and 1s
One without a second. There 1s an
mfinity of Aspects of the Divine Figure
that emanate from the Figure-in-Him-
self (Swayamrupa) These plural As-
pects of the Divine Figure are of the
nature of Identities, Manifestations, Ex-
panstons, Plenary Parts, Plenary Parts
of Parts, Descending Divinities (Ava-
taras). These Divine Aspects, Who are
part and parcel of the Divinity in His
fullness, are worshipped by the corres.
ponding aptitudes of love of Their res.
pective worshippers

Sree Krishna s possessed of infinite
power (shakt:. Three aspects of His
shakt: are distinguishable by the indi-
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vidual soul.! These three aspects are
swarupa shakti, jiva shakti and maya
shakti.

The power of Sree Krishna stands to
Him in the attributive reference. The
personality of shakti 1s, therefore, that
of the counter-whole of the Absolute
in her three aspects and their trans-
formations. The relationship of service
subsists between Sree Krishna and His
power 1n all her aspects and transfor-
mations The/infinite Aspects of the
Divine Personality Himself, emanating
from the Figure-in-Himself (Swayam-
rupa), are related to Sree Krishna as
Servitor-Divinities Who are possessors
of power.

These Divine Persons show an

order of classification into the cate-
L. Svet. 1/3, 1/16,4/5, Vish P 6/7/61
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gories of Swayamprakasha (Mani
festation-in-Himself), Tadekatmarupa
(Essentially Identical Figure) and
Abesharupa (The Figure of Divine
Superimposition). Of these, Swayam-
prakasha 1s, as 1t were, the other sclf
of Swayamrupa, and 1s also One with-
out a second. Tadekatmarupa and
Abesharupa are multifarious. The
account of the Divine Personahiy in
all His Aspects 1s detailed 1n Brihad
Bhagabatamrita of Sree Sanatana
Goswami summarised 1in Ch. Ch
Madhya, chapter 20, verses 163-374,
Each of these Divine Persons possess-
es His own absolute realm (Vaikuntha)
where He is served by the wfimity
of His servitors These Vaikunthas
transcend the countless worlds of finite
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cxistence constituting the realm of
the deluding power (maya).

Sree Krishna 1s possessed of 64
Divine Excellences (Aprakrita Gunas).

Sree Narayana, the Supreme Object
of reverential worship, possesses 69 of
the {ull perfections of Divine Excel-
lence Brahma and Rudra, who wield
the delegated powers of mundane
creation and desiruction, possess 55
Excellences, but not in their full divine
measure. Individual souls  (jivas)
possess 50 of the Excellences of Krishna
in an infinitesimal measure.! These
concrete details are revealed by the
Puranas and elaborated in the works
of the Goswamis.

The clue to the Supreme Excellence

of the Personality of Sree Krishna 1s
1 Ch Ch M 23/65.30 (Bh K,S D B 11.25)
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supplied by the principle of rasa which
1s defined by Sree Rupa as *“that
ecstatic principle of concentrated deli-
ciousness that 1s tasted by Sree Krishna
and m sequel reciprocated by the
serving 1ndividual soul, on the plane
that transcends mundane thought''!

Sree Krishna 1s the Figure-in-Himself
of the whole compass of the nectarine

principle of rasa (Akhilarasamrita-

murti).* The Figure of Krishna excels
all other Aspects of the Divine Persona-
ity by being the Supreme Repository
of all the rasas 3,

The Supreme Possessor of power,
Sr1 Krishna, 1s inseparably coupled
with His antaranga shakti or power
inhering m His Own Proper Figure,

Sreemad Bhagabat refers to the service

1 Bb RS DL 579
2 Bhag 10/43/17.
3 BbhRSP B 232
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of a particular gopee (lit one who is
fully eligible for the service of Sree
Krishna} being preferred by Sree
Krishna fo those of all the other
gopees' In other words swarupa or
antaranga shakti 1s one and all-perfect.
She is the “ predominated Absolute,”
She has her own specific figure, 2.,
that of Sree Radhika. The two aspects
of swarupa shakti, namely, tatastha
shakti and maya or bahiranga shaki,
reveal themselves in the intermediate
and outer regions of the Divine Figure.
Jivas or individual souls are detachable
infinitesimal emanations of the tatastha
shakti, sharing the essence of the plen-
ary spiritual power. Individual souls
appear on the border line between the
inner and outer zones of divine power,
1 Bhag 10f30]Z4.
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They have no locus standt n therr
nascent or fatastha state. They are
eternally exposed to the opposite
attiactions of swarupa shakti and maya
shaktr at the two poles. Their proper
affimty 1s with swarupa shakti, but
they are susceptible to be overpowecred
by maya shakt: at their option If
they choose to be the subservients of
maya shakty, they are subjected to
ignorance of their proper nature
which results in confirmed aversion to
the service of Srece Krishna In tlus
manner 1s brought about the deluded
condition of 1ndividual souls who
sojourn in the realm of maya The
constitutions of imdividual souls 1n their
nascent state and the realm of maya
arc comparable to the outer penumbral
and shadowy zones respectively of the
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sun, while the position of antaranga
shakti is like the inner ball of light
which is the proper abode of the Sun-
God who corresponds to Sree Krishna-
Individual souls are detachable
infinitesimal emanations of the marginal
power located on the border-line and
exposed fo the opposite pulls of
swarupa and maya shaktis. They are
distinct from the plenary emanations,
manifestations and multiples of swarupa
shakti on the one hand and from the
preducts of maya shakti on the other.
The individual soul in his nascent
marginal position. is confronted with
the alternative of choice between
subserviency to the plenary power on the
one hand and apparent domination
over the deluding power on the other
When he chocses the latter alternative,
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1s hiable to fall into the error of psilan-
thropism

Neither should Sridhar Swami be
regarded as belonging to the school of
exclusive monism, which is the con-
tention of certain scholars of the
impersonalistic school. Sridhar Swami
has described with true esoteric insight
the functions of Rama and other
extensions of the figure Sree Radhika,
the plenary nner power, 1n his com-
mentary on the Bhagabat. He 1s the
authoritative commentator of the Eter-
nal Leela of the Divine Personality in
His different Aspects and Avataras!
Sridhar Swam belongs historically to
the school of Vishnu Swami, the pro-
pounder of the school of suddhadwaita,

1. Bhag 1/7/10, and Srnidtar’s commentary on the
same
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and professes unalloyed devotion to
Nrisingha Vishnu

The reticence of Sridhar Swami has
been supplied by the achintyabheda-
bhed system propounded by Mahapra-
bhu Sree Krishna Chaitanya. In the
works of Sree Rupa, Sanatana, Jiva and
Krishnadas Kavirayj and the com-
mentaries of Sree Viswanath Chak-
ravarty, the subject of the working of
the inner power and individual souls
has been treated m all its details 1n
pursuance of the achintyabhedabhed
doctrine This constitutes the most
distinctive contribution of Gaudiya
Vaishnavism lo the cause of pure theism.
The clue to the comparative study of
the working of power on the {rans-

cendental plane 1s supplied by the
account of the rasa dance in &-—~--
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Bhagabat. The system of suddhad-
waita 1s not incompatible with Gaudiya
Vaishnavism n spife of ifs reticence on
this particular aspect. Neither Rama-
nuja nor Madhwa has treated the
subject of the functioning of power 1n
such elaboratc manner,

When the individual soul chooses
the alternative of unreserved subser-
viency to the inner power, he has
access to the service of the untampered
Personality of the Absolute The
kaivalya state,’ mentioned in Srimad
Bhagabat, is the state of unalloyed
devotion to the untampered Personality
of the Absolute  This 1s also explained
in that sense in Sridhar Swami's
commentary. This unalloyed service,
which was promulgated by the school

1. Bhag. 1/7/23,
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of Vishnu Swami, to which Sridhar
Swami1 belongs, forms the basis of the
teaching of Srimad Bhagabat
Exclusive monists 1tmagine that the
figure of the object of worship exists
only in the mundane world and that
in the final position there 1s also no
activity of worship. In other words,
they deny the possibility of the Leela
‘or the Eternal Transcendental Acti-
vities of Sree Krishna Srimad Bhaga-
bat flatly demes this groundless
contention 1n the most explicit terms.!
There 1s total absence of all mundane
reference 1n the transcendental activity
“of suddha bhakti Exclusive monists
deny the possibility of the total absence
of all mundane reference 1n trans.

cendental manifestation. It 1s absurd
1 Bhag 1]7/10, [&rd
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to class Sridhar Swami, who is the
standard commentator of transcen-
dental leela described in Srimad
Bhagabat, with the exclusive monists
who deny the very possibility of
franscendental activity.

The word activity 1s not expressive
of leela It corresponds to kriya or
mundane activity. Transcendental acti-
vity has neither beginning nor end.
There is, of course, relativity in leela
but 1t 1s not the unwholesome rela-
tivity of mundane activity or kriya.
The notion that leela can have an end
or termination is due to ignorant
confusion between the conceptions of~
leela and kriya. Suddha bhakti
belongs to the category of leela. In
Vrindabana the gopees serve Sree
Krishna by unconventional amorous
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love The super-excellence of this
service cannot be admitted if the
absolutely wholesome nature of all
unalloyed activity on the piane of Vraja
is disbelieved on principle by one’s
ignorant perversc judgment.

The function of conditioned souls 1s
of two kinds. The function that 1s
provided by the Varnashrama system
for conditioned souls, 1s not opposed
to suddha bhakti Srimad Bhagabat
has treated the Varnashrama system
from the point of view of unalloyed
devotion. Thereby 1t has prowided
an ntelligent way of viewing the
situation of conditioned souls during
their scjourn to the mundane world.
The spiritual value of the Vainashrama
system 1s due to the fact that it admats
the possibility of the activity of condi-
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tioned souls being endowed with
reflected spiritual quality by being
directed towards the unalloyed service
of the Absolute on the transcendental
plane It 1s the purpose of the
Varnashrama rcgulation to impart this
direction to the activity of conditioned
souls, The crucial nature of this
theistic purpose of the Varnashrama
arrangement 1s fully treated in Sr1-
mad Bhagabat! It is not explicitly
treated 1n any other shastric work.
Mahaprabhu Sree Krishna Chaitanya
1s the great exponent of the unalloyed
spiritual function of all souls 1n 1fs
highest developed state. His teaching
1s 1dentical with that of Srimad
Bhagabat. It 1s in agreement with
the principle of kaivalya of suddha-
1. Bhag, 12/13/18
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Suddha bhakii is the, only proper
function of all unalloyed individual
souls and 1s located on the plane of
transcendence, But all animation 1s
potentially eligible for the transcen-
dental service of the Absolute’ Vishnu
Purana states that conduct, enjomed by
Varnashrama system, derives all its
value from the fact that its only object
is the spiritual service of Vishnu.?
Bhagabat 11-17 & 18 distinguishes
between the function of the parama-
hansa and the activities of conditioned
souls enjoined by the Varnashrama
system, Varnashrama life 1s not the
unalloyed spiritual life that is led by
fully liberated souls. 1t 1s the stage
preparatory to such life Neitherisit on

1 Bhag 1/2/6, Bh R, S 1/2/33
2 Vish P.3/89
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a par with the hic of unmned <onsu-
onsness that s led by people centade the
Varnashrima socicdy Faeny form of
retivity o condibioned couls ontade the
Varnachrama sy dan s anspared by
meamnoicss mahictous hostindy to the
Abselute A suchachudy ionecessarly
athertio b This mundine world 1
the congeml sphcie for the practice of
the deduded donnmmtmge actinty that
1o condded by condiionad souly for
practising actine dverson fow ards the
Absolute  The condions for such
activity are supphed by the deludimg
power.  Thew constitute the raalm of
nescience, sprrfunl wnorance or achat.
But as <oon as the acfnaty of ehit, or
uncchipsed coemtion, s arouscd n
the spartuat ¢ssence of the nnsguided
soul, 1t dissipates by s appearance
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such wrong addiction to the ignorant
activities of this world and also the
susceptibility of being tempted by the
deluding power.

There is no common ground be-
tween unalloyed spiritual function
and the activity of conditioned sculs
in the grnp of nescience. The one
does not dove-tail into the other. It1s
for this reason that the unalloyed
spiritual  function can never be
understood by the resources of the
archaologists, historians, allegorists,
philosophers, etc, of this world. Such
empiric  speculations tamper the
transcendental  Personality of the
Absolute. They belong to the realm
of nescience and constitute the active
denial of the Entity of the Absolute.
By indulging in such speculations our
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spiritual  nature 1s deprived of 1ts
proper function. .

Conduct enjoined by the Varnash-
rama system 1s calculated to counteract
the inherent atheistical trend of all
worldly activities which are unavoidable
in the conditioned state. The distinc-
tion between the deliberate atheistical
activity of misguided souls, the guided
activity of persons belonging to
Varnashrama society and the unalloyed
spuritual function of fully liberated
souls or paramahansas, 1s hinted in
such texts as Mundaka 3-1.2, Svet.
4[6/7, Bhagabat 11/11/6.

Actwvities that are prompted by the
urge for sensuous enjoyment create the
discordant dwersity of this  world.
One who is addicted to wordly enjoy-
ment has a deluded way of looking at
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everything. When such 2 person 1s
established 1n the proper actiwvity of
his unalloyed spiritual nature towards
his transcendental Master, the only
Recipient of all willing service in the
eternal world, the true view of every-
thing 1s revealed to his serving viston.
There can be no ignorance and
musery 1if the werld 1s viewed aright.
The urge for sensuous enjoyment
expresses 1tself in the institutions of
family and society of worldly-minded
persons They are the traps of the
deluding energy  But these very
traps are used as instruments of ser-
vice of the Absolute by the awakened
soul. The hymns of the Bhagabat
always reveal the ecternal service of
the Absolute on the highest plane,
identical with the Personality of Sree
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Gaursundar, to the enlightened soul.
I may refer m this connection to the
wterpretation of the Bhagabat that
has been supplied by the commen.
taries of the Gaudia Vaishnava
School. We read 1in those commen-
taries that the hymns of DBhagabat
11/5/33-34, which seem to be in praise
of Sree Ramachandra as the 1ideal
monogamous husband, are in praise of
Sree Krishna Chattanya, This 1s not
an instance of twisting the meaning of
a text to suit the whim of the commen-
tator The language of Srimad
Bhagabat reveals its true meaning
only to the enlightened soul That
meanwag 1s very different from what
even the most renowned linguists may

suppose it to be 1n therr blind empiric
vanity
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The Bhagabat gives the highest
position to the service of Sree Krishna
by the gopees (spiritual milkmaids of
Vrindavana). In its account of the
rasa dance (circular amorous dance),
it gives the clue to the distinctive
nature of the services of Sree Radhika
and other milkmaids.!

Sree Krishna 1s served by Sree
Radhika by herself and simultaneous-
ly by her multiple bodily forms 1n the
shapes of the residents of Vraja. The
services of the other milkmaids, of
Nanda and Yasoda,~—of Sridam and
Sudam,—of all the associates and
servitors of Krishna in Vraja, are part
and parcel of the service of Sree
Radhika. Sree Gurudeva belongs to
this mner group of the servitors. He

1. Bhag. 10/30/24,
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35 the Divine Manifestive Entity for
disclosing the forms and actinties of
all eternal servitors of Sree Krishna,
The f{unction of Sree Gurudeva 1s a
fundamental fact in the Leela of
Vraja where Sree Krishna 15 served as
the empormum of all the rasas The
servitors of Vraja munister to the grati-
fication of the senses of Krishna 1n
every way Sree Gurudeva 1s the
Dwvine exciting Agent of the serving
activity of Vraja

The nature of transcendental Vraja
Lecla 1 lable to be misunderstood by
the empiric study of the Bhagabat
The hmit of empiric nference 1s
reached by the speculations of the
paroksha method. By the abandon-
ment of empiricism, represented by
the aparoksha method, the Brahma
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and Paramatma conceptions arc realis-
ed. DBut these also are not objects of
worship. We have already seen that
the activity of service is possible only
on the plane of the adhokshaja, which
yields the realisation of the Majestic
Personality of the Absolute as Sree
Narayana. Apraknita Vraja Leela, the
central topic of the Bhagabat. 1s the
highest form of adhokshaja realisation

The dalliances of Sree Krishna in
Vraja have a close resemblance to
unconventional mundane amour Sexu-
ality, in all its forms, 1s an essentially
repulsive affair on the mundane
plane It1is, thercfore, impossible to
understand how the corresponding
transcendental activity can be the
most exquisitely wholesome service of
the Absolute It is, however, possible

12%



Its Ethics and Its Theology

to be reconciled, to some extent, to the
truth of the narrative of the Bhagabat
if we are prepared to admit the reason-
ableness of the doctrine that the
mundane world 1s the unwholesome
reflection of the realm of the Absolute,
and that this world appears in a scale
of values that 1s the 1everse of that
which obtains 1n the reahity of which
1t happens to be the shadow

In the form of the narrative of the
Bhagabat, the Transcendental Vraja
Leela manifests its descent to the plane
of our mundane vision 1n the symbolic
shapes resembling those of the corre-
sponding mundane events If we are
disposed, for any reason, to under-
estimate the transcendental symbolism
of the narrative of the Bhagabat, we
are unable to avoid unfavourable and
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hasty conclusions regarding the nature
of the highest, the most perfect and the
most charming form of the loving
service of the Divinity to which all
other forms of his service are as the
avenues of approach.

Sexuality symbolises the highest
attraction and the acme of delicious-

ness of transcendental service. In the
amorous performances of Vraja, the

secrets of the eternal life are exhibited
1n theiwr uncovered perfection n the
acuvity of the love of unalloyed souls

We may notice in passing, certain
sigaificant differences, that should pre-
vent any hasty conclusions, between
Sree Krishna's amorous dalliances and
mundane sex activity. In Vraja Leela
Sree Krishna 1s under the age of eleven
years: The spiritual milkmaids never
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conceive and bear children to Srce
Krishna 1. The children born of Srce
Krishna belong to the less perfect
Leela of Dwaraka To suppose 1t to be
the product of anthropomorphic specu-
latton 1s the greatest offence against
the Divine Leela The Bhagabat de-
clares the realisation of the true nature
of the Vraja Leecla, 1n pursuance of the
shrauta method, as the only remedy of
all conditioned souls afflicted with the
disease of mundane sexuality

The conventions of civibsed society
for the regulation of sexual relationship
attain thewr ethical perfection n the
Varnashrama arrangement. A person
belonging to the Varnashrama society
can readily apprecuate the transparent

moral purity of hife on the plane of
1. Bhag 10/29
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Vaikuntha and Ayodhya, although he
canno: understand their esoleric
nature. In thoss realms, Godhead
poses as the ideal monogamous fus-
bznd. Ethical resirictions of sex rela-
tionship tnat are imposed at Avodhya
by the form of the mwonogamous mar-
riage are relaxed at Dwarka where the
Absolute manifests His fulier Per-
sonality and appears in the guise of
the polvgamous husband The cen-
ventions cf marriage are abregated m
Vrindavana where the sanctity of wed-
lock becomes secondary and a foil fo
the amorous exploits of Sree Krishna
in His Fullest AManifestation.

The spiritual funchion in its unalloy-
ed form has a real correspondence {0
mundane acuvity, with the distinction
that its object.ve, mede of activity and
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wstrumental are unalloyed spinnt This
makes the 1inconcetvable difference
between spirttual {unction and mun-
dane actiily. It also supplicsa kind
of explanation of the fact that the
activities 1n Vraja corresponding to
the most wholesome performances on
the mundane plane are, comparatnely
speaking, the least plcasmg in the sight
ot Sree Krishna.

‘The sole object of all spiritual acti-
vity 1s gratification of the scnses of
Sree Krishna When Sree Knishna s
pleased, His serwifors cxperience un-
mixed joy. This 1s the reverse of what
happens in this world. Activity, that
yields enjoyment to the person indulg-
ing in the same, alonc possesses
attraction on the mundane plane. . But
such selfish pleasure 1s never coveted
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on the plane of spiritual service. The
plane of mundane sensuous enjoyment
1s thereby sharply differentiated from
that of spiritual service in respect of the
quality and orientation of their respec-
tive activities Desire for mundane
enjoyment 1s potentially, but uncon-
genially, inherent in the soul, and it
can be cultivated at his option. The
practice of it, however, leads to the
abeyance of his truly natural serving
function. Modern civilisation does not
suspect 1ts own degradation 1n seeking
exclustvely for mundane enjoyment,
The mind and body of man have a natu-
ral aptitude for sensuous gratification,
and all his ordinary mundane acti-
vities are practised for its realisation.
For this reason very few people 1n
this world can grasp the significance
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of the statement of the Bhagabat and
other spirtual scriptures thal the
unallcyed essence of the soul has 2
natural aptitude for the exclusive service
of the Absolute which 1s utterly mncom-
patible with mundane sensuous living.
In the transcendental service of the
Absolute the aptitude, form, as well as
wgredients, are uncovered absolutely-
wholesome living reality. In this com-
plete uncovering of the proper nature
of a person by the perfection of his
serving function, he 1s enabled to realise
fully the abiding interests of his real
entity. Such unconditional submissive
actiity fowards the Absolute 1s also
necessardy 1dentical with the realisa-
tion of the perfect freedom of the soul

expressing atself in the highest forms
of hus serving actvity.
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Prayojana or Fruit.

In the position of complete realisa-
tion of the activity of the uncovered
soul a person becomes eligible for
participation 1n the Transcendental
Pastime or Leela of Sree Krishna
(Bhag. 1/7/10 and Sridhar’s commen-
tary on the same). The realisation of
this all-absorbing love for Sree Krishna
is the FRUIT or Prayojana of the eternal
spirttual activities of all pure souls.

Sree Krishna 1s directly served by
His plenary nner power as His only
consort The residents of Vraja, the
plane of this inner service, are exten-
sions of the figure of the plenary
Diwvine power. They are the Divine
participants in the Divine Pastime, as
all those entities display the nature of
the full servitorship of the Divinity.
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Not so the souls of men, all of whom
are susceptible to the temptations
oftered by {he deluding face of the
plenary power for preventing the
access of the non-residents of Vraja to
the Arcna of the Divine Pastime  We
the sojourners of this mundane plane,
have been thus kept out of the plane
of Vraja by the dcluding face of the
Divine power

Individual souls who are not part
and parcel of the mner plenary power
have no automatic access to the planc
of Vraja. They are also lacking 1n
spontaneous love for Sree Krishna.
It 1s possible for them to attain to the
love of Sree Krishna only as accepted
subservients of the inhabitants of Vraja.

The first appearance of the spontane-
ous loving aptitude for Sree Krishna in
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an individual soul elevates him to the
condition of the madhyam Bhagabat
(mediocre servant of Sree Krishna) as
distinct from the condition of the
maha-Bhagabat who possesses love
for Sree Knshna in the plenary
measure which makes him eligible
for participating, as a subservient
of the servitors of Vraja, 1n the
loving activities of the highest sphere
of service.

In proportion as the hesitant, reveren-
t1al, serving disposition of.the madhyam
Bhagabat 1s gradually developed, by
the practice of pure service, into one
of subserviency to the inhabitants of
Vraja in their unconventional perfor-
mances of the highest loving services
of Sree Krishna, such hesitation and
distance are superseded by growing
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confidence and provimuty o the Obyest
of onc’s ighest love. Therehy the
spiritual vision 1s perfected, - canfess
mity with the natural capreity of an
individual, and he 1s enabled 1o 1eabier
the full function of s specthc <
tual self.

Goloka-Vrindavana 15 realisable in
the symbolic Vrmdavana tiat
open to our view n {his world hy
all persons whose love has heen
perfected by the mercy of the intinin.
tants of Transcendental Vraya, and nny
otherwise The grossest misundersiand-
g of the subject of the Vrap.i.ccht
of Sree Krishna 15 inevitable if here
considerations are not hepl m view,
All persons, under the sinister influence
of the deluding power of Nescience,
are subject to such misunderstanding
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in one form or another. They are
fated to sec nothing but a mundane
tract of counfry in the terrestral
(Bhauma) Vrindavana, and the practice
of the grossest forms of debauchery in
the Vraja Pastimes of Sree Krishna

But the true esoteric vision of the
maha-Bhagabat 1s very different from
such recalisation of deluded humanity,
It 1s described in Bhagabat 10/35/9
and scquel, and also in Chaitanya-
charitamrita Madhya Leela, 17-55

“ When He (Sree Krishna-Chaitanya)
catches sight of a wood, 1t appears o
Him 1n the likeness of Vrindavana,
when He looks at a hill, He mistakes
it for Gobardhana ”






